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there is @ plant ca
young" that grows at the bottom of the cosmic

river. Trees often figure prominently in an-
cient Near Eastern art and on cylinder seals.
These have often been interpreted as depict-
ing a tree of life, but more support from the lit-
erature would be necessary to confirm such an
interpretation.
211. Pishon. Analysis of sand patterns in Sau-
di Arabia and satellite photography have
helped identify an old riverbed running
portheast through Saudi Arabia from the Hi-
jaz Mountains near Medina to the Persian
Gulf in Kuwait near the mouth of the Tigris
and Euphrates. This would be a good candi-
;iate for the Pishon River.
ﬁ':;;?:l::ll;.ﬁPerhaps be'causg gpld is men-
sEhirlofi on to Havilah, it is named in
passages (Gen 10:7; 25:18; 1 Sam
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15:7; 1 Chron 1:9).

placed in western )Sall.:d?;srar;ic:xs;g:e& l:fen
along the Red Sea, an area that does ed ina
gold, bdellium and onyx. Genesi p-r L

. i yx. Genesis 10:29 de-

scribes Havilah as the “brother” of Ophir, a re-
gion also known for its wealth in gold. '
2:?1—22. rib. The use of Adam’s rib for the cre-
ation of Eve may find illumination in the
sGumerian language. The Sumerian word for
fib is t. Of interest is the fact that #i means
“life,” just as Eve does (3:20). Others have sug-
gested that a connecton should be seen with
the Egyptian word imw, which can mean ei-
ther clay (out of which man was made) or rib.
2:24. man leaving father and mother. This
statementis a narrative aside, which provides a
comment on the social world of the people in
later times. It uses the story of Eve’s creation as
the basis for the legal principle of separate
households. When a marriage was contracted,
the wife left her parents” home and joined the
household of her husband. New loyalties were
established in this way. Furthermore, the con-
summation of the marriage is associated here
with the idea of the couple becoming one flesh
again, just as Adam and Eve come from one
body. The statement here that the man will
Jeave his family does not necessarily refer to a
particular sociology, but to

the fact that in this
chapter it is the man who has been seeking a
companion. I

t also may reflect the fact that
wedding ceremonies, including the wedding
night, often took place in the house of the
bride’s parents.

3:1-24

The Fall and the Pronouncement

3:1. significance of serpents in ancient world.
From the very earliest evidence in ancient
Near Eastern art and literature, the serpent is
presented as a significant character. Perhaps
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because its poison was a threat to life and its has demonstrated that the w,
lidless eyes provided an enigmatic image, the “day” also has the meanin =i Hanslatey
serpent has been associated with both death meaning can be seen alsg ;“or Stt}c:rm'" is
and wisdom. The Genesis account evokes word in Zephaniah 2:2. It is often : HEbre“’
both aspects in the wisdom dialogue between the deity coming in a storm of cl?(;m Scted g
the serpent and Eve and with the introduc- this is the correct rendering of thejw gm?nf- I
tion of death after the expulsion from Eden. passage, they heard the thunder (c;;dmthis
Similarly, *Gilgamesh is cheated out of per- translated “sound” is often connectedte oy
petual youth when a serpent consumes a der) of the Lord moving about in theothun.
magical plant the hero had retrieved from the in the wind of the storm. In this case j; i%aéi?tn

Ite

understandable why they are hiding_
3:14. eating dust. The depiction of dust or g;

for food is typical of descriptions of the ne;t
erworld in ancient literature. In the GﬂgamES};
Epic, Enkidu on his deathbed dreams of th

netherworld and describes it as a place wiﬂ:
no light and where “dust is their food, (5

their bread,” a description also known fmnyl
the Descent of Ishtar. These are most likely con.
sidered characteristic of the netherworld be.
cause they describe the grave. Dust fills the
mouth of the corpse, but dust will also fill the
mouth of the serpent as it crawls along the

sea bottom. The sinister image of the serpent
is graphically displayed by the intertwining
coils of a snake encompassing a *cult stand
found at Beth-Shean. Whether as a represen-
tative of primeval chaos (*Tiamat or *Levia-
than) or a symbol of sexuality, the serpent
harbors mystery for humans. Of particular in-
terest is the *Sumerian god Ningishzida, who
was portrayed in serpent shape and whose
name means “Lord of the Productive/Stead-
fast Tree.” He was considered a ruler in the
nether world and “throne-bearer of the
earth.” He was one of the deities that offered

the bread of life to *Adapa (see next com- ground.
ment). Even when not related to a god, the 3:14-15. curses on serpents. The Egyptian Pyr-

serpent represented wisdom (occult), *fertili- amid Texts (second half of third millennium)
ty, health, chaos and immortality, and was of- contain a number of spells against serpents,
ten worshiped. but likewise include spells against other crea-
3:2-5. temptation to be like God. Aspiration tures considered dangers or pests who threat-
to deity and lost opportunities to become like en the dead. Some of these spells enjoin the
the gods figure prominently in a few ancient serpent to crawl on its belly (keep its face on
myths. In the tale of *Adapa an offer of the the path). This is in contrast to raising its head
“food of life” is inadvertently refused. Ada- up to strike. The serpent on its belly is non-
pa, the first of the seven sages before the threatening, while the one reared up is pro-
flood, is attempting to bring the arts of civili- tecting or attacking. Treading on the serpent is

zation to the first city, Eridu. As a fisherman, used in these texts as a means of overcoming
he had an unfortunate escapade with the or defeating it.

south wind one day that eventuated in an au- 3:14-15. all snakes poisonous. While it would
dience with the chief god, Anu. Under the ad- have been observable that not all snakes were
vice of the god *Ea, when Anu offered him poisonous, the threat provided by iy
food he refused it, only to discover that it was would, in the haste to protect oneself, attach
food that would bring immortality. Eternal itself to all. Of thirty-six species of snakf—'
life also eludes *Gilgamesh. In the famous known to the area, the viper (Viper palaestt-
epic about him, the death of his friend En- nae) is the only poisonous snake in norther™
kidu leads him in a search for immortality, and central Israel. Snakes are associated 0"
which he discovers is unattainable. In both of sionally with fertility and life (bronze serpe" ;
these accounts, being like the gods is viewed in the wilderness). However, they most Of.t =)
in terms of achieving immortality, whereas in are tied to the struggle for life and the inevifd”
the biblical account it is understood in terms bility of death. The poisonous snakes WO e
of wisdom. be the most aggressive, so an attack by asnd -
3:7. fig leaf significance. Fig leaves are the would always be viewed asalpOtemi&‘Hy ek
ljargest found in Canaan and could provide tal blow. |
limited covering for the shamed couple. The 3:16. labor pains. Pethaps displaying the dubae
significance of the fig’s use may lie in its sym- character of life, the joy of motherhood €& t
bolism of fertility. By eating the forbidden  gained only through labor pain. 1t1{1011d
fruit, the couple have set in motion their fu- modern medicine, these pains aré describ® s
ture role as parents and as cultivators of fruit as the worst possible agony for humans (¢ n
trees and grain. 13:8; 21:3) and gods (note the *Babyloni?

3:8. cool of the day. *Akkadian terminology goddess *Ishtar’s cry in the *Gilgames
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. .shen she sees the horror of the flood un-
*Babylonians associated demons
Lamashtu with the pain of childbirth
ous condition of life for both
and child in the birth process.
mother an .wife relationship. Arranged

; gband :
3:16. ‘ah‘;s downplayed the role of romantic
Fszrlingancient Israelite society. However, in
0

' Jabor-poor society men and. women had
this K together as a team. While pregnancy
= worhj[dgcare periodically restricted the
axd cn's work in the fields or the shop, a cou-
“;Of:zurvival was largely based on shared la-
Eoer and the number of chilf:lren they pro-
duced. Domination of the wife b3f her hus-
pand, while evident in some marriages, was
not the ideal in ancient relationships. Both had
their roles, although the legal rights with re-
gard to making contracts, owning property
and inheritance rights were primarily con-
trolled by males. It is also a fact that concern
over female chastity led to restrictions on as-
sociations by females and male control of the
legal process.

3:17. toil. In Mesopotamian thinking people
were created to be slaves and to do the work
that the gods had tired of doing for them-
selves, much of it concerned with the agricul-
tural process. In *Enuma Elish the entire
purpose for creating people was to relieve the
gods of their toil, unlike the biblical account,
in which people were created to rule and be-
came burdened with toil only as a result of the
Fall.

318, thorns and thistles. In the Gilgamesh
Epic, a paradiselike place is described as fea-
turing plants and trees that grow gems and
precious stones instead of thorns and thistles.

320. significance of naming. Adam earlier
had named the animals, which was a demon-
stragon of his authority over them. Here his
naming of Eve suggests Adam’s position of
:vuc];i ;5 rheferred tq in verse 16. In the ancient
the thr:;;een one king placed a vassal king on
5 dEmons,t l_a ?ew name WOl’lld oft(?n be given
wise, whenace tge overlord’s dominion. Like-
ships it Abr: enters *covenant relation-
Names, 4 i1 em and Jacob, he changes their
Pian accoun - xamp}e occurs in th(.? *Babylo-
OPens with {pe creation, *Enuma Elish, which

Tth were 1 situation before heaven and
give amed. The account proceeds to

names, iust as .
cf-t?ates in Genesig 1 "ol TR Hie things he
o 8kin ga '
Still the 1, garments. The long outer tunic is

Middje :thc gﬂfmem for many people in the
4 CoVer'n. This replaces the inadequate fig
Provideg thg made by Adam and Eve. God

€M with these garments as the

suc_h as
and the tenu

type of gift given by a patron to a client. Gifts
of clothing are among the most common pre-
sents mentioned in the Bible (see Joseph in
Gen 41:42) and other ancient texts. It also pre-
pares them for the rigors of weather and work
which await them. In the Tale of Adapa (see
comment on 3:2-5), after *Adapa loses the op-
portunity to eat from the bread and water of
life, he is given clothing by the god Anu be-
fore being sent from his presence.

3:24. cherubim. The cherubim are supernatu-
ral creatures referred to over ninety times in
the Old Testament, where they usually func-
tion in the capacity of guardians of God’s
presence. From the guardian of the tree of life,
to the ornamental representation over the
mercy seat on the ark of the covenant, to the
accompaniment of the chariot/throne in Ezek-
iel’s visions, the cherubim are always closely
associated with the person or property of dei-
ty. Biblical descriptions (Ezek 1, 10) agree with
archaeological finds that suggest they are
composite creatures (like griffins or sphinxes).
Representations of these creatures are often
found flanking the throne of the king. Here in
Genesis the cherubim guard the way to the
tree of life, now forbidden property of God.
An interesting Neo-Assyrian seal depicts
what appears to be a fruit tree flanked by two
such creatures with deities standing on their
backs supporting a winged sun disk.

4:1-16

Cain and Abel

4:1-7. sacrifices of Cain and Abel. The sacri-
fices of Cain and Abel are not depicted as ad-
dressing sin or seeking atonement. The word
used designates them very generally as
“gifts”—a word that is most closely associated
with the grain offering later in Leviticus 2.
They appear to be intended to express grati-
tude to God for his bounty. Therefore it is ap-
propriate that Cain should bring an offering
from the produce that he grew, for blood
would not be mandatory in such an offering.
It should be noted that Genesis does not pre-
serve any record of God requesting such offer-
ings, though he approved of it as a means of
expressing thanks. Gratitude is not expressed,
however, when the gift is grudgingly given, as
is likely the case with Cain.

4:11-12. nomadic lifestyle. The wandering no-
madic lifestyle to which Cain is doomed rep-
resents one of the principal economic/social
divisions in ancient society. Once animals had
been domesticated, around 8000 B.C., herding
and pastoral nomadism became a major eco-
nomic pursuit for tribes and villages. General-
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